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(5)This is an historical study of the relationship between the Church of Eng-
 land and the Evangelical Lutheran Church of Finland during the archi-
 episcopate of Aleksi Lehtonen between 1945 and 1951. I have studied the 
 relations of the churches from three perspectives: ecumenical; church politics; 


and political. The period begins with the aftermath of the visit of the Rev. 


H.M. Waddams to Finland in December 1944, and ends with the death of 
 Archbishop Lehtonen at Easter 1951.


The rhythm for the development of relations was set by the various 
 visits between the churches. These highlight the development of relations 
 from Waddams’ pro-Soviet agenda at the beginning of the period to the 
 diametrically opposed attitude of Church of England visitors after the be-
 ginning of the Cold War. Official Church of England visitors to Finland 
 were met by the highest political leadership alongside church leaders. The 
 Finnish Church sought to use good relations with the Church of England 
 as a means of gaining support and understanding for church and nation 
 against the perceived Soviet threat, especially during the Finnish ”years of 
 danger” from 1944 to 1948. The Church of England wished to help the 
 Finnish Church, but remained cautious, feeling that this might cause more 
 harm than good vis-à-vis the Soviet Union.


From the ecumenical perspective, the churches were drawn together by 
post-war Christian reconstruction and Lehtonen’s efforts to continue the 
pre-war development towards reunion. Lehtonen was motivated by both 
evangelical catholic theology and his desire to promote the western con-
tacts of both church and nation. Lehtonen’s insistence that the 1930s ne-
gotiations be continued posed a challenge to the Church of England. The 
ecumenical policy of the Council on Foreign Relations under its chairman 
Bishop G.K.A. Bell and its general secretary Waddams concentrated on the 
Lutheran churches of Denmark, Norway and Iceland, who unlike Sweden 



(6)and Finland had as yet no official agreement with the Church of England. 


The Finnish case advocated by Lehtonen was left to mature, a phrase that 
 indicated a perceived need to wait for the apostolic succession to percolate 
 through the church. The Archbishop of Canterbury, Geoffrey Fisher, took a 
 practical and reactive approach to relations with the Finnish Church.


Both churches had small numbers of enthusiastic people in favour of 
 closer relations. In England, they were often motivated by a need to support 
 Finland during troubled times, as evidenced by the establishment of a circle 
 to pray for Finland in the spring of 1948. In Finland, Lehtonen advocated 
 a high church liturgical revival, a project especially undertaken by his chap-
 lain, the Rev. Toivo Harjunpää and the young high church clergy the Arch-
 bishop supported. This was opposed by conservative pietists, who saw it as 
 an alien Anglo-Catholic influence on the Finnish Church. Popular under-
 standing of Anglicanism was affected despite the endeavours of Lehtonen 
 and those close to him by a conservative pietistic interpretation, which saw 
 Anglicanism as both too catholic and too reformed.


Relations began to settle after the 1948 Lambeth Conference, which 
 Lehtonen attended in preference to important ecumenical conferences the 
 same year. The Lambeth Conference encouraged the approval of the 1930s 
 negotiations’ recommendations by the Anglican churches that had not yet 
 considered them. Lehtonen seemed content with this. Meanwhile, ecu-
 menical reconstruction, which had provided the churches with a channel 
 for closer relations, drew to an end. Lehtonen continued to advocate better 
 relations, but without his former vigour because of his declining health. 


When he died in 1951, there was no obvious candidate among the Finnish 
bishops to take on his pro-Anglican mantle.



(7)I need first to thank my supervisor Professor Aila Lauha, who has encour-
 aged me to complete this study ever since I sought her permission to write 
 my Master’s Thesis about this subject a decade ago. She replied that it was 
 something I could continue with in my post-graduate studies. This I did, 
 which she made possible by helping me to secure funding and finding me 
 opportunities to work at the Church History department, which has been 
 such a good place for me to work and study. So thank you Aila very much 
 indeed.


Particular thanks are due to all my co-labourers in the post-graduate 
 seminar – you made my journey so much easier not only through the occa-
 sional good suggestion and constructive criticism, but especially with your 
 deep support and shared good humour in tackling whatever challenges came 
 along. The same applies to a number of my older colleagues and teachers, 
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 with me, and for taking the trouble to be such a diligent opponent. Thanks 
 also to you, Mikko, for the work you did as an assistant in the Masters’ 


seminar that I attended, and for asking me to be your assistant in the Mas-
 ters’ seminars you supervised. I learned more about academic writing there 
 than anywhere else. Further thanks are due to Mr Juha Meriläinen and Mrs 
 Jenni Krapu, with whom I have had the particular pleasure of sharing an 
 interest in ecumenism and its applications in the 1940s. Thank you all for 
 your help and friendship.
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 Risto Lehtonen and His Eminence Metropolitan Elder John of Nicaea), 
 Colin Dunlop (Mr Bede Dunlop and his family) and Georg Pimenoff (Mrs 
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1. Task and sources


The study of church relations is a complicated field. Anyone undertaking 
 it needs to be familiar with the faith and order, life and work, and, indeed, 
 the ethos of the churches in question. It is important to understand the 
 different theological and political strands in the churches if one is genuinely 
 to understand how they function within them; the mechanisms of power 
 and the culture of decision making in order to understand how the official 
 relations were conducted; to become familiar with the central figures who 
 created and maintained contacts; to study the anxieties of the wider world 
 beyond the churches, which affected them. Above all, one needs to learn to 
 see the churches as they saw each other in order to understand what these 
 relations meant to them.


This is the approach I have taken to my study of the Church of England 
 and the Evangelical Lutheran Church of Finland during the archiepiscopate 
 of Aleksi Lehtonen between 1945 and 1951. The method of the study is 
 historical and alongside an analysis of the key factors affecting the relations 
 of the two churches, the results are presented in narrative form. I begin with 
 the basic task of reconstructing the process of communication between the 
 churches: who was involved, how, and by what means; what decisions the 
 churches took, if any, and by which processes; how the churches saw each 
 other and what bearing it had on their relations. To facilitate this, I have 
 studied the relations from three perspectives: the ecumenical; church politics 
 and political.


From the ecumenical perspective, I study how ecumenical theological 
ideas were applied to the relations between the churches and what the mo-
tives of ecumenical intercourse were. This includes a study of the underly-



(16)ing theology of the churches in general and individual church leaders in 
 particular, and how that theology affected ecumenical praxis.


In the field of church politics, I study how ecumenical relations influ-
 enced the life of the individual churches. Particular attention is paid to those 
 who were active in nurturing relations: how, if at all, did their ecumenical 
 contacts influence the life of their churches; and how were their actions 
 perceived by the wider circle of theologians and church people? By study-
 ing how ecumenical relations were received and their application in the 
 life of the churches I analyse perceptions of Anglicanism in the Evangelical 
 Lutheran Church of Finland and of Finnish Lutheranism in the Church of 
 England.


The political field forms the wider landscape in which the churches oper-
 ated at the time. I study how the course of international and domestic poli-
 tics affected church relations: did the churches conform to national policy, 
 and if they did, how did they contribute and how were their actions per-
 ceived by the state, the other churches and the general public? These ques-
 tions are especially important as the years in question belong to the critical 
 period of the onset of the Cold War, which shaped the churches’ approach 
 to both world politics and ecumenical relations for almost five decades.


Furthermore, I have for the most part restricted the timeframe of the 
 study to the archiepiscopate of Aleksi Lehtonen in order to study closer 
 how the personality of a particular church leader affected the policy of the 
 Finnish Church and its relations with the Church of England. This is also 
 why I have analysed Lehtonen’s theology in detail, with particular reference 
 to Anglican relations in his Encyclical Letter, 1945, in chapter II:3.


Besides the Archbishop, there was a small group of active ecumenists 
 who were advocates of Anglican relations. By studying their actions and 
 theology, I try to shed light on the more general attitudes in Finland to-
 wards Anglicanism. This is applied, because of their relative insignificance, 
 in a considerably more limited way to the so called ‘friends of Finland’ in 
 the Church of England.  


Strictly speaking, my study begins before Lehtonen’s archepiscopate. In 
chapter I:2 in my introductory section, I discuss the relations from Finn-
ish Independence until the visit of the Rev. H.M. Waddams to Finland in 
December 1945. This is the point reached by the previous study of Anglo-
Finnish church relations. I have thus distinguished between the actual visit, 
which is addressed in the Introduction, and the report produced by Wad-



(17)dams, which I study in chapter II:1, and whose influence could not have 
 been ignored by my study.


The decision to begin the study at the start of 1945 is also supported by 
 the fact that Bishop Lehtonen of Tampere was already required to take some 
 responsibility for the foreign relations of the Finnish Church during the ill-
 ness and especially following the death of Archbishop Erkki Kaila towards 
 the end of 1944, whereas Lehtonen’s death at Easter in 1951 affords the 
 most natural end for the study.


In order to answer the questions presented I have studied various archive 
 sources, for the most part in Finland and England. It has proved quite easy 
 to restrict the main sources to the collections of Aleksi Lehtonen and Ee-
 lis Gulin in the Finnish National Archives (Kansallisarkisto) in Helsinki, 
 and the Archives of the Church of England Council of Foreign Relations 
 (CFR) together with the papers of Bell, Fisher, Douglas and Headlam at 
 the Lambeth Palace Library in London. Besides these archives, collections 
 and papers the above mentioned institutions hold additional material that 
 has been of great value to me. For example, I have studied the Church of 
 England Church Assembly’s printed minutes at the Lambeth Palace Library, 
 and benefited greatly from their collections.


In the field of state relations, I have studied the British Foreign Office 
 (FO) and the Ministry of Information (INF) files and documents held by 
 the Public Record Office (PRO) at Kew. Underlining the discrepancy be-
 tween the two churches and nations, I have been unable to find comparable 
 material in Finnish official sources, whether in state or church archives. The 
 Finnish Foreign Ministry, for example, appeared not to be systematically in-
 terested in church relations, which were left to the politicians and diplomats 
 in question as they arose.


Similarly, the Evangelical Lutheran Church of Finland did not really 
 debate Anglican relations in any official capacity during the period; they 
 were left to the Archbishop and those he entrusted with them. This makes 
 the archives of Aleksi Lehtonen all the more important as they include, for 
 example, the collection of papers concerning the foreign aid the Finnish 
 Church received at the time (Kirkon lahjavarain toimikunta).


Besides these central sources I have studied various archives of private 
persons and organisations with a connection to church relations. Especially 
important sources have been the archives and papers of the Church of Eng-
land bishops who visited Finland, for example the Bishop Hunter Papers in 
the Sheffield Archives. I am greatly indebted to the families of Archbishop 



(18)Lehtonen, Bishop Colin Dunlop and Director Georg Pimenoff for allowing 
 me to use parts of their private collections related to my study. The same ap-
 plies to all those who gave me interviews on the subject including the above 
 mentioned families and His Eminence Metropolitan Elder John of Nicaea 
 and the Very Revd John Arnold, whose views have helped me to relate the 
 picture constructed by archive sources to the bigger picture of their lives.


A particular challenge was to learn more about Georg Pimenoff, who 
 died in 1955. Besides interviewing his widow Mrs Agnes Pimenoff, I have 
 studied the papers of the British and Foreign Bible Society (BFBS) at the 
 Bible Society Archives (BSA) at Cambridge University Library (CUL) and 
 the material of the Finnish Security Police, partly at the National Archives 
 in Helsinki (EK-VALPO), but also in part still held by their own collec-
 tion (SUPO). The most geographically distant sources I have used are those 
 held by the National Lutheran Council collection (NLC) in the Archives of 
 the Evangelical Lutheran Church in America (AELCA) in Chicago, which 
 helped me to relate Church of England reconstruction aid and relations to 
 the wider Lutheran world.


In order to gauge public opinion in both churches, I have scanned the 
 respective volumes of the Finnish church newspapers Kotimaa, Herättäjä 
 and Församlingsbladet,  and  have  also  reviewed  the  Church  of  England 
 newspapers The Church Times and The Record (later The Church of Eng-
 land Newspaper), partly with the aid of indexes. I have also attempted to 
 get acquainted with the thinking of the respective church leaders in both 
 churches, but especially in Finland, by reading their writings from the pe-
 riod, together with later recollections and memoirs.


A thorough study of primary sources has been especially important as 
there appears to have been little previous study in the field. The ecumenical 
and international relations of the Evangelical Lutheran Church of Finland 
have been studied by a succession of respected Finnish scholars. Professor 
Aila Lauha has covered the area from 1917 to 1925 in her two volumes Suo-
men kirkon ulkomaansuhteet ja ekumeeninen osallistuminen 1917-1922 and 
Suomen kirkon kansainväliset suhteet 1923-1925. Before this, Professor Eino 
Murtorinne has studied the relations of the Finnish Church with Germany 
with reference to wider church relations from the 1930s to 1944 in his 
studies Risti hakaristin varjossa and Veljeyttä viimeiseen saakka. The most re-
cent work in this series is Dr. Jaakko Ripatti’s study of Finnish Church for-
eign relations in the years 1944 to 1946, Suomen kirkon ulkomaansuhteet ja 



(19)kansainvälinen politiikka 1944-1946, which I aim to supplement, as Ripatti 
 does not use British archives in his study. 


There has also recently appeared some other interesting Finnish studies 
 that have been of great help to me. These include the unpublished Licenti-
 ate theses of Mrs Pirjo Kantala and Mrs Jenni Krapu. Kantala has contin-
 ued the study of the ecumenical relations of the Finnish Church under the 
 title: Suomen evankelis-luterilaisen kirkon harjoittaman ekumeenisen toimin-
 nan järjestäminen ja painopisteet toisen maailmansodan jälkeen 1945-1953, 
 and Krapu has studied Bishop Eelis Gulin as an ecumenist in her study 
 Ekumeenikko E.G. Gulin 1893-1975. In the same field, Dr. Jaakko Rusama 
 has written the history of the Finnish Ecumenical Council, Kohti ykseyttä. 


Suomen Ekumeenisen Neuvoston synty ja toiminta 1917-1997, which in part 
 covers the same themes as my study, but from the point of view of an ecu-
 menical organisation.


British study of church relations has been thin. Apart from the general 
 histories of the Church of England and the ecumenical movement, little has 
 been published about its ecumenical policy in general. An exception is the 
 work of Dr. Dianne Kirby, who has studied the Church of England involve-
 ment in the Cold War, although with almost no reference to Finland. This 
 means that I have heavily resorted to what I have been able to find, namely 
 the excellent biographies of the various church leaders. These include Ron-
 ald Jasper’s impressive studies of Bishops Headlam and Bell: Arthur Cayley 
 Headlam: The Life and Letters of a Bishop and George Bell. Bishop of Chiches-
 ter; and Edward Carpenter’s Archbishop Fisher – His Life and Times. 


The foundations of the study of Anglo-Nordic church relations were 
 laid by Professor Lars Österlin in his work Svenska kyrkan i profil: ur engel-
 skt och nordiskt perspektiv, whose English translation Churches of Northern 
 Europe in Profile - A Thousand Years of Anglo-Nordic Relations I have used in 
 my study. However, this study is very general because of the long period it 
 covers. 


Thus, the only previous studies of the relations between the Church of 
 England and the Evangelical Lutheran Church of Finland are some articles 
 and unpublished theses. I am greatly indebted to Mrs Hanna-Maija Ketola’s 
 articles about the Rev. H.M. Waddams’ visit to Finland in December 1944 


”Oikeiden” asenteiden opettajana – The Rev. Herbert M. Waddams Ruotsissa 
 ja Suomessa syystalvella 1944, published in English under the title Teaching 


‘Correct’ Attitudes: an Anglican Emissary to Sweden and Finland in 1944. 


I have also published some articles about the subject, having written my 



(20)master’s thesis about it, and have referred to the articles, but following Finn-
 ish tradition, not to my thesis. I have, however, used Mr. Konsta Helle’s 
 excellent unpublished thesis ‘That they all may be one’: The Church of Eng-
 land and the ŒEcumenical Discussions with the Evangelical Lutheran Church 
 of Finland 1933-1934 for the Honour School of Modern History, Oxford, 
 and express the hope here that it will one day be published as an article.


In general, I have used studies and articles in English if at all possible. 


This has long been a particular challenge in the case of Finnish history, 
 still more so in Finnish church history. However, there has been some-
 thing of a revival of general Finnish history in recent years, and I have 
 referred to works of both Finnish and international scholars. In the field 
 of church history, I have sought to refer to Nordic publications either in 
 English or in the Scandinavian languages for the benefit of international 
 readers.


A further challenge in my study has been the translation of various phe-
 nomena and terms from Finnish to English. The terms used by Finnish re-
 vival movements, for example, present especial difficulty in translation. The 
 same applies to some Lutheran theological concepts. There is no study, for 
 example, of evangelical catholicism in English. I have therefore had to re-
 sort to Professor Sven-Erik Brodd’s study in Swedish on the subject. I have 
 also endeavoured to translate quotations in Finnish into English, seeking 
 to preserve the original tone while rendering them comprehensible. In this 
 respect, I should record my thanks to my friend the Revd Rupert Moreton, 
 who has shared my anxiety and helped me with my English throughout the 
 process. Sometimes this has succeeded, sometimes perhaps not; any mis-
 takes remaining are mine.



2.  Relations from Finnish Independence to the end of  1944


a.  The Swedes draw the Finns into Anglo-Nordic co-operation 


Following the independence of Finland in 1917, the Evangelical Lutheran 
Church of Finland was drawn into the developing ecumenical co-operation 
between the Church of England and the Nordic Lutheran churches. Ecu-



(21)menical rapprochement with the Anglicans was led by the Church of Swe-
 den. Anglicans and Swedish Lutherans had become acquainted with each 
 other on both sides of the Atlantic. Through these contacts, the Church of 
 England had come to appreciate the Church of Sweden for its long tradi-
 tion as an historic national church with an historic ministry.1


How  Anglican  appreciation  of  the  Church  of  Sweden  related  to  the 
 other Nordic Lutheran churches was more problematic. Key to such an ap-
 preciation was the divergent Anglican and Lutheran understandings of the 
 terms ‘apostolic succession’ and ‘historic episcopate’.


In contrast to contemporary ecumenical agreements, in which the apos-
 tolic succession is understood broadly as “the continuity of the apostolic life 
 and the mission of the whole Church”2, in early twentieth century parlance, 
 while it was acknowledged that the apostolic succession had different and 
 wider meanings, its basic meaning was often simply the unbroken succes-
 sion of bishops beginning from the apostles through the laying-on-of-hands 
 from one bishop to another over the centuries.3 This arose from the way 
 the Tractarians and the Anglo-Catholic movement, which dominated the 
 conversation about apostolic succession in the Church of England, spoke 
 about the historic episcopate almost as if it were a technical term. Thus, the 
 historic episcopate and the apostolic succession had become almost iden-
 tical terms, signifying the unbroken (or apostolic) succession of bishops, 
 especially with reference to Anglican ecumenical relations with other Chris-
 tians. This meant that while in theory the Anglican understanding of the 
 apostolic succession broadly included other aspects alongside the historic 
 episcopate, in practice the unbroken succession of bishops was given utmost 
 importance as the final prerequisite for Church unity.4


The crux with the Nordic Lutheran churches, with the exception of the 
 Swedish Church, was that the Anglicans did not consider them to have a 
 valid apostolic succession, as the line of consecrating bishops had been bro-
 ken, presbyters (pastors) having ordained at one time or another. This was 
 embarrassing for the Swedes: the Nordic churches had always shared full 
 communion, and no conditions were set in regard to succession in their re-
 lations. Indeed, the Nordic churches without the outward sign of unbroken 
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(22)succession of bishops still understood themselves, in their way, as churches 
 in the apostolic succession, because they claimed inward succession of ap-
 ostolic faith and teaching. There was a sense among Swedish church leaders 
 that something needed to be done to overcome the difficulty in order to 
 bring all the Nordic churches to the same level of relations with the Church 
 of England.5


A particularly influential advocate of this cause was the Archbishop of 
 Uppsala, Nathan Söderblom, a great leader of the early ecumenical move-
 ment. He reserved a prominent role for the Nordic churches in his evangeli-
 cal catholic programme for Christian unity. The concept as such was not 
 his invention, but he used it in an imaginative way, dividing the Church 
 Catholic into three main branches: Roman Catholic, Orthodox Catholic 
 and Evangelical Catholic, led by four centres, Rome, Constantinople, Can-
 terbury and Uppsala. An integral part of Söderblom’s programme was to 
 unite northern European Lutherans around the common episcopal office, 
 and to pass the Swedish succession to them if at all possible.6


This type  of  evangelical  catholicism  remained  critical  of  the  Roman 
 Catholic insistence on authority and uniformity, but found some affinity 
 with the liberal catholic tradition in Anglicanism; the romanising strands 
 of Anglo-Catholicism, however, fell out of its scope.7 However, evangelical 
 catholicism, like Nordic Lutheranism as a whole, appears to have been little 
 known or understood in the Church of England in general.8


Furthermore, the evangelical catholic motivation for closer church rela-
 tions was especially Söderblom’s, rather than Finnish or even Nordic. The 
 Finnish understanding of church relations was guided by a political reality 
 and theological tradition that differed from those in either Sweden or Eng-
 land. The general outlook and the political situation of the Finnish Church 
 during the first decades of the twentieth century were not particularly fa-
 vourable for wide ecumenical co-operation. The Archbishop of Turku and 
 Finland, Gustaf Johansson, was against the ecumenical movement in gen-
 eral and anything in connection with Nathan Söderblom in particular. As 
 long as he was in charge of ecumenical and foreign relations, there was 
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(23)no possibility of official talks between the churches. This meant that the 
 contacts were pursued unofficially through the ecumenical movement, in 
 which some Finnish theologians took part as private individuals.9 These 
 included Bishop Jaakko Gummerus and the Rev. Dr. Aleksi Lehtonen (b. 


1891), who despite his young age was already something of a specialist with 
 regard to the Church of England. Both were initially interested in pan-
 protestant alliance ecumenism, but were later influenced by Söderblom’s 
 evangelical catholic ideas.10


The Archbishop was not the only obstacle to closer relations: the Finnish 
 general public was deeply suspicious of the Roman Catholic Church, with 
 its perceived expansionist politics in the Nordic area after the first world 
 war. All attempts by the Church of England to develop friendly relations in 
 the quest for unity with Rome – the Malines Conversations, for example 
 – were thus subject to hostile scrutiny in Finland. In particular, the Anglo-
 Catholic party was criticised for its neglect of reformation tradition and its 
 romanising tendency.11 The geographical and ideological distance between 
 the churches ensured that the extreme views dominated public debate about 
 and conception of Anglicanism in Finland, which did its image no favours.


Even the otherwise supportive Lehtonen was critical of what he saw as 
 the exclusively Anglo-Catholic insistence on the apostolic succession as a 
 prerequisite for Church unity.12 Lehtonen, who had visited England and 
 studied the Church of England, published his impressions in a series of 
 articles in the Finnish theological review Teologinen Aikakauskirja in 1923-
 1925. Although the series came out at a time of much suspicion, Lehtonen 
 supported the developing of closer relations with the Church of England 
 after the Swedish example. He considered the other Nordic Lutherans as 
 closest to the Church of Finland, followed by the German protestants, and 
 then the English protestants, by which he in fact meant the Church of Eng-
 land.13
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(24)The  closer  relations  Lehtonen  referred  to  meant  the  agreement  the 
 Church of Sweden and the Church of England had achieved whereby it 
 was possible for members of one church to receive Holy Communion in 
 the other, priests to be invited to preach, and bishops to take part in epis-
 copal consecrations. Significantly, the Anglican report recommending this 
 avoided the term ‘intercommunion’, which was generally used at the time. 


The recommendations were accepted by the 1920 Lambeth Conference, 
 and in a letter from the Swedish bishops in 1922, although the matter was 
 not brought to the Convocations of the Church of England. The recom-
 mendations were, however, immediately put into practice in Anglo-Swedish 
 relations, even though the matter remained judicially incomplete.14


In Finland, Lehtonen proved capable of making subtle distinctions in 
 his approach to both Anglicanism and Anglican-Lutheran relations. He was 
 fascinated by the Anglican emphasis on successio apostolica as the foundation 
 of the unity of the Church, although this was alien to his own tradition. 


While regretting the break in succession, he could not accept it as conditio 
 sine qua non for Church unity.15


He also saw something good in all the traditional Church of England 
 parties, and especially notable was his attitude towards the Anglo-Catholics. 


While he was very opposed to the extreme right wing of the Anglo-Catholic 
 party, Lehtonen was quick to give credit to the liberal catholic party led by 
 Bishops Charles Gore and William Temple.16 Lehtonen balanced his own 
 tradition and the anti-ecumenical demands of the time on the one hand, 
 and his obvious sympathy towards Anglicanism informed by first hand ex-
 perience and Söderblom’s influence on the other. 


The need for this balancing act evaporated with the change in the eccle-
 siastical political situation. The Roman Catholic Church did not gain a 
 strong footing in the Nordic area, but other problems, namely the vicinity 
 of the Soviet Union and the threat it was perceived to pose to Christian na-
 tions on its borders, did not disappear. The civil war in Finland between the 
 Reds, who had unsuccessfully supported the Russian Revolution, and the 
 victorious Whites, who had seen themselves as a western outpost against the 
 barbarian east, ensured that international relations in inter-war Finland were 
 evaluated from this political perspective. The national Lutheran Church 
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(25)was anxious to do all in its capacity to help the young republic gain power-
 ful western European friends. Good relations with the Church of England 
 fell easily into this category, and Finnish church leaders were encouraged to 
 create and maintain them when independence was achieved.17


The first formal contacts between the Churches of England and Fin-
 land, besides occasional encounters at ecumenical meetings, were made in 
 1927, when Bishop Arthur Cayley Headlam of Gloucester visited Finland. 


Headlam had had links with the Nordic region since the beginning of the 
 century, and was friendly with both Archbishop Söderblom and Profes-
 sor yngve Brilioth, Söderblom’s son in law, who taught church history at 
 the Swedish language university Åbo (Turku) Akademi in Finland. When 
 Headlam decided to visit Denmark and Sweden, Brilioth arranged for him 
 to visit Finland as well. It must be said that Brilioth’s account of the Finn-
 ish Church was far from positive, suggesting that it was “lacking [in] both 
 scholarship and beauty of worship”.18


This, however, did not bother Headlam, who took another view of the 
 Finnish Church. He met Archbishop Johansson, but considered his anti-
 ecumenical views as belonging to a generation already passing away. He also 
 met other church leaders like Bishops Jaakko Gummerus and Erkki Kaila, 
 and Dr. Lehtonen, who he discovered wanted closer ties with the Church 
 of England.19 Again, the principal problem was the breach in the apostolic 
 succession that had occurred in Finland in 1884, when all three Lutheran 
 bishops had died suddenly in quick succession. As Finland was then an au-
 tonomous Grand Duchy under Russian rule, it was politically impossible to 
 obtain a foreign bishop for consecrations, although it was scarcely deemed 
 necessary to try.20


This posed no problem for Headlam, who reasoned that the succession 
 could be reinstated by allowing an Anglican bishop to take part in episcopal 
 consecrations. Headlam found the Finns open to this in principle, but it 
 was clear that it would be impossible as long as Johansson was Archbish-
 op. As an interim measure, the Finns suggested that a proposal might be 
 brought to the Finnish Church Assembly session in 1928 that if the Church 
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(26)of England asked for negotiations, the Archbishop of Finland should ap-
 point a commission to consider them.21


It is debatable whether Headlam had correctly identified a Finnish open-
 ness to negotiations and willingness to propose this during Johansson’s time. 


Nevertheless, he returned to England satisfied with the results of his jour-
 ney, reporting to the Archbishop of Canterbury that the prospects of closer 
 ties with the churches of Finland and Denmark, which he had also visited, 
 were bright. Furthermore, he thought that the next Lambeth Conference in 
 1930 might take an initiative to create a joint commission with the Church 
 of Finland to discuss closer relations.22


Söderblom, who had supported the inclusion of the Finns in the Anglo-
 Nordic community, was happy with the unexpectedly positive outcome. 


Although he was unable to attend the Lambeth Conference in 1930, to 
 which the Church of Sweden had been invited to send a representative, he 
 sent the Bishop of Lund, Edward Rodhe, with a suggestion that the Finnish 
 Church should be high on the agenda. Rodhe took part in the sub-com-
 mittee responsible for relations with episcopal churches and made a strong 
 contribution. He wanted Sweden’s privileged position to be extended to 
 all the Nordic churches, explaining the Nordic position that they were all 
 established and historic churches.23


The apostolic succession presented the only problem. Rodhe supported 
 the incorporation of the other Nordic churches into the same succession as 
 the Swedes and the Anglicans, but explained the sensitivities which related 
 to the question. For the Danes, Norwegians and Icelandics, the breach in 
 the succession was part of their reformation tradition. This, however, did 
 not imply that they were not apostolic. They had always had bishops and 
 were able to show ministerial succession in the succession of office.24


Finland was different. Finland had a long history alongside the Swedish 
 Church with the same episcopal tradition and the breach of succession had 
 been accidental and unprovoked. Rodhe therefore considered it best to re-
 instate the apostolic succession first in Finland, where this would face little 
 resistance. They should simply wait for the departure of Johansson before 
 proceeding with Finland and only then with the other Nordic churches. 
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(27)Bishops Headlam and G.K.A. Bell of Chichester, who was a rising star 
 among Church of England ecumenists, agreed, and the proposal was sup-
 ported by the sub-committee. The Anglican side thus initiated negotiations 
 at the 1930 Lambeth Conference, when the Archbishop of Canterbury was 
 asked to appoint a commission to examine relations with the Church of 
 Finland.25


They did not need to wait for long. Johansson died on the very day that 
 the sub-committee met. He was succeeded by the Most Rev. Lauri Ingman, 
 who took a positive view of the negotiations, which began in 1933.26


b.  The negotiations


Before the negotiations began, Bishop Gummerus visited England for a 
 month in the spring of 1932, lecturing on the Finnish Church, its revival 
 movements and Finnish contacts with the Church of England. Gummerus 
 met the Archbishop of Canterbury, Cosmo Gordon Lang, and reported 
 on their conversations to Archbishop Ingman. Lang had, for example, sug-
 gested that the Estonian and Latvian Lutheran Churches might be included 
 in the discussions, although this was rejected by Ingman for the sake of 
 simplicity.27


  Gummerus  reported  his  impressions  to  the  Finnish  public  through 
 newspaper articles. He emphasized the importance of addressing questions 
 of faith in dialogue between the churches, and considered external forms 
 and order as secondary issues. Gummerus had developed an appreciation 
 of high church Anglicanism, some of whose features he considered close 
 to Lutheranism, whereas he considered low church Anglicanism as being 
 closer to reformed Christianity. What disappointed him was that Anglicans 
 were not especially familiar with Martin Luther, and were suspicious of the 
 reformers, even though the reformers’ theology clearly reflected the sub-
 stance of early Christianity. According to Gummerus, both sides had much 
 to learn from each other.28
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(28)The  Rev.  C.B.  Moss,  a  conservative  Anglo-Catholic  scholar  from  St 
 Boniface’s  College, Warminster,  visited  Sweden,  Finland  and  the  Baltic 
 States at this time. Moss wrote a highly critical report of his findings to 
 Headlam and Lang, who in the main disregarded it. Instead, they engaged 
 in an extensive correspondence with Ingman and Lehtonen in preparation 
 for the negotiations. Moss’ criticism may have resulted in Lehtonen visit-
 ing England the following summer, where he met him and another Anglo-
 Catholic leader, Bishop J.B. Seaton of Wakefield, and stayed at the College 
 of the Resurrection, Mirfield.29


The actual negotiations took place in two stages: first at Lambeth Palace 
 on 5 and 6 October 1933, and second at Brändö (Kulosaari) near Helsinki 
 on 17 and 18 July 1934. Archbishop Lang appointed Headlam to lead the 
 Church of England delegation, which included the bishops of Gloucester 
 (chairman), Fulham (the Rt. Rev. B.S. Batty, who was in charge of the An-
 glican chaplaincies in northern Europe) and Wakefield (the Rt. Rev. Dr. 


J.B. Seaton), the Dean of Chichester (the Very Rev. A.S. Duncan-Jones), 
 the Dean of Exeter (the Very Rev. Dr. W.R. Matthews), the Rev. Dr. Charles 
 Raven (Regius Professor of Divinity at Cambridge), the Rev. Philip Usher 
 (Headlam’s domestic chaplain) and the Rev. C.B. Moss.30


The Finnish delegation to Lambeth was appointed by Archbishop Ing-
 man. As the number of ecumenically minded churchmen was limited, he 
 nominated a delegation of only three: Bishop Gummerus, the Rev. Dr. U. 


Paunu and the Rev. Dr. Aleksi Lehtonen, Gummerus acting as chairman 
 and Lehtonen as secretary. Gummerus and Lehtonen were obvious choices 
 because of their knowledge of the Church of England; Paunu had been 
 active in the Finnish Ecumenical Council and later became the director of 
 the Finnish Missionary Society.31 Lehtonen was now Professor of Pastoral 
 Theology at Helsinki University, having previously been the assistant to the 
 professor for more than ten years.


The negotiations’ starting point was the Lambeth Quadrilateral, which 
 was then the basis for all Anglican attempts at unity. Headlam had been 
 instrumental at the 1920 Lambeth Conference in producing an ‘Appeal to 
 all Christian People’, which in fact was an adaptation of the Quadrilateral. 


In its original form, the Chicago-Lambeth Quadrilateral was presented as 


   Helle 2007, 13-15.


0   Negotiations 1935, 2; Jasper 1960, 255; Helle 2007, 15-16.


   Helle 2007, 15.



(29)the starting point, ‘a basis upon which approach may be made’ for ‘Home 
 Reunion’, whereas Headlam regarded the four points of the Quadrilateral 
 as in themselves affording a sufficient basis for reunion. Headlam’s view, 
 while dominating the inter-war ecumenical discussions of the Church of 
 England, was not completely without controversy.32


The published minutes of the negotiations quoted the basis in full: 


It was agreed that the discussion should proceed along the lines of the Lambeth  
 Quadrilateral, and the restatement of them by the Lambeth Conference of 0.  


These two pronouncements were as follows: — 


    


(a) The Holy Scriptures of the Old and New Testaments as “containing all things 
 necessary to salvation,” and as being the rule and ultimate standard of faith.


(b) The Apostles’ Creed, as the Baptismal symbol; and the Nicene Creed, as the 
 sufficient statement of the Christian Faith.


(c) The two Sacraments ordained by Christ himself –Baptism and the Supper of 
 the Lord –ministered with unfailing use of Christ’s words of Institution, and of the 
 elements ordained by him.


(d) The Historic Episcopate, locally adapted in the methods of its administration 
 to the varying needs of the nations and peoples called of God into the unity of his 
 Church.


    0


The Holy Scriptures, as the record of God’s revelation of himself to men, and as be-
 ing the rule and ultimate standard of faith; and the Creed commonly called Nicene, 
 as the sufficient statement of the Christian faith, and either it or the Apostles’ as the 
 Baptismal confession of belief:


The divinely instituted sacraments of Baptism and the Holy Communion, as ex-
 pressing for all the corporate life of the whole fellowship in and with Christ.


A ministry acknowledged by every part of the Church as possessing not only the 
 inward call of the Spirit, but also the Commission of Christ and the authority of 
 the whole body.


It was soon clear that the discussion would focus especially on the fourth 
 point of the Quadrilateral, namely ‘the Historic Episcopate’.34


In regard to the first three points, Headlam acknowledged that there was 
 no fundamental difference between the two churches concerning the doc-
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(30)trines of Scripture and tradition, but that there was some discussion about 
 the sacraments. The critical points relating to the Finnish Holy Commu-
 nion had substantially been discussed in correspondence before the meeting. 


While Baptism did not raise any real debate, confirmation did. Sacramental 
 confirmation was especially important for Moss, who explained that Angli-
 cans had assured the Orthodox and the Old Catholics that they agreed with 
 them about it. However, Headlam countered that while confirmation was 
 very highly valued “it was not put forward in the Lambeth Quadrilateral as 
 an essential condition of reunion.”35 This made discussion about confirma-
 tion secondary for Anglicans, although it also featured in the Finnish ques-
 tions, which responded to the Anglican invitation to the negotiations.36


Lehtonen had anticipated that the negotiations might easily degenerate 
 into Anglicans asking awkward questions of the Finns, who would have 
 to answer them to the best of their ability. He therefore ensured that the 
 Finns also had some questions. Having studied the Church of England dis-
 cussions with the Roman Catholics and the Old Catholics, he suggested 
 that the Finns might ask about justification, the place of the word and the 
 preaching of the Gospel as Church constituting factors, and the revision of 
 the 39 Articles. Furthermore, he wanted to know why the Church of Eng-
 land officially refused to allow its members to communicate at Swedish Lu-
 theran altars, even though there had been mutual participation in episcopal 
 consecrations; what was meant by the statement that they were unable to 
 find that the Eastern Orthodox Church taught anything contrary to Scrip-
 ture; and what position the Church of England intended to take towards 
 doctrines and liturgies of churches which condemned the most fundamen-
 tal principles of the Reformation as heretical.37


In the event, the Finns did not ask the last three polemical questions 
 outright. They were replaced by questions about religious education, con-
 firmation preparation and missionary work, which addressed more practical 
 challenges.38 Apart from confirmation, which in the Finnish Church was 
 presbyteral, with thorough preparation compared with the less catechetical 
 emphasis of the Church of England’s episcopal confirmation, there was an 
 old rivalry in the mission fields of South West Africa, which the Finns had 
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(31)tried to address before.39 It was decided to address the Finnish questions as 
 they arose in the course of discussion.40   


Most of the discussions were concerned with ministry. Dr. Paunu, assist-
 ed by Gummerus and probably Lehtonen, had prepared a statement about 
 the Finnish position. Paunu began with the Lutheran Confessions, espe-
 cially the Augsburg Confession. He further pointed out, based on the latest 
 British and continental theological research, that there was no single system 
 of church order laid down by the apostles. There was no doubt concerning 
 the apostolic ministry per se, but there had been no uniform threefold min-
 istry during the first Christian centuries. Lutherans, while appreciating the 
 history of the Church, were therefore flexible in organising ministry to the 
 needs of the time.41


This was especially necessary in the Evangelical Lutheran Church of 
 Finland, which had come into being as a separate entity from the Church of 
 Sweden for political reasons in 1809, with the subsequent loss of succession 
 in 1884. Paunu explained the significance of that loss in terms similar to 
 those Gummerus had already used in his report to the Lambeth Conference 
 in 1930 and Lehtonen in his book ‘The Church of Finland’ in 1927.42 He 
 stated:


In view of the above-mentioned facts it is permissible to say that the apostolic suc-
 cession in Finland was broken by accident. Many may have regretted the interrup-
 tion of the apostolic succession as early as in , and still more later on – since our 
 church with the apostolic succession has lost a valuable inherited historic bond of 
 union with the Catholic Christian church, both in the past and in the present. But 
 in spite of it nobody in Finland considered the consecration of Archbishop Renvall 
 less valid, performed as it was by Professor Granfelt, who had been ordained to be 
 a priest but not to be a bishop, than if the Archbishop had been consecrated by a 
 foreign bishop within the apostolic succession. In any case the presbyteral succession 
 has been left, although the episcopal succession has formally been broken.


The Finnish Church was clear in its teaching: apostolic succession was a 
 valuable bond of union, but not a prerequisite for a valid apostolic minis-
 try.
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(32)Paunu now explained the Finnish practice and church law on minis-
 try. Finnish church law did not recognise the threefold ministry and both 
 church law and the liturgy for consecrating bishops were ambiguous about 
 whether the episcopate was a separate order or not. Supporting the view of 
 episcopacy as a separate order was the fact that a bishop was consecrated 
 only once and later only installed if he changed diocese. In regard to the 
 third order of ministry, the Finnish Church, like the Church of Sweden, 
 had no deacons, but a newly ordained clergyman could not have a perma-
 nent cure of souls before serving two years as an assistant priest and passing 
 an examination before the bishop and chapter.44


What is likely to have raised more Anglican suspicion was that Finnish 
 church law allowed presbyteral ordination if the diocesan bishop were un-
 available. Although seldom used, this practice came into being in the church 
 law of 1870, replacing a law allowing only episcopal ordination. This had 
 been supported by the Professor of Practical Theology and later Bishop of 
 Porvoo, F.L. Schauman, who had been influential among subsequent gen-
 erations of theologians, resulting in the matter gaining a fixed form in the 
 statutes of church law. In general, there had been little discussion and study 
 concerning the nature of the episcopate and its relation to ministry. Paunu 
 concluded that they were “disposed to hear and learn what churchmen and 
 theologians in other churches think on this important matter.”45


Paunu’s paper sparked a lively discussion, which revealed the disagree-
 ment of the Anglican delegates on the question. Anglican views ranged from 
 Professor Raven’s full approval of Paunu’s statement, which later disturbed 
 Archbishop Lang, to Moss’ complete refusal to accept the validity of Finn-
 ish orders. The median view was expressed by Headlam, who considered 
 the Finnish ministry not invalid, but irregular. The discussion indicated 
 how the negotiations would later be received: Raven represented a liberal, 
 and Moss an Anglo-Catholic, point of view, while Headlam gave voice to an 
 ecumenical via media. The matter was left open, and both sides left seem-
 ingly happy with the results of the first meeting.46


There were, however, pressures that might influence the outcome of the 
 negotiations, which were felt before the negotiations continued in Finland 
 in July 1934. Just before the meeting, Headlam and Lang agreed that the 
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(33)Finnish openness to presbyteral ordinations was an effective bar to an agree-
 ment similar to that which the Lambeth Conference had reached with the 
 Church of Sweden. Lehtonen must have feared this would happen, as he 
 wrote to Ingman that this ecumenical obstacle should be removed, while 
 remaining critical of the Anglican demands.47 He knew the Church of Eng-
 land well enough to be both critical and appreciative of it. 


When  the  negotiations  resumed  in  Brändö,  there  had  been  major 
 changes to the delegations. Most notably, Gummerus had died in Novem-
 ber 1933, and had been replaced by Lehtonen, who was consecrated Bishop 
 of Tampere and subsequently became the leader of the Finnish delegation. 


Apart from Lehtonen, the delegation now consisted of the Bishop of Por-
 voo (the Rt. Rev. Max von Bonsdorff ), the Dean of Oulu (the Very Rev. 


J. Mannermaa), the Rev. Dr. Matti Tarkkanen (the director of the Finnish 
 Missionary Society) and Dr. Eelis Gideon Gulin (the Professor of New Tes-
 tament Exegesis at Helsinki University). The Church of England delegation 
 did not include Matthews or Seaton. They were replaced by the Archdeacon 
 of Auckland, Canon A.E.J. Rawlinson, whom Lang had asked to participate 
 to represent the Anglo-Catholic position.48


The  previous  sensitivities  resurfaced.  Points  relating  to  the  Anglican 
 reservations about the Finnish ministry continued to be debated, while 
 the Finns sought to avoid possibly awkward detailed debate concerning 
 their questions, such as the present understanding of the 39 Articles in the 
 Church of England. In regard to the ministry, the Anglicans emphasized 
 episcopal ordination, but that there was no strict theory of this practice. 


They did not condemn the spiritual efficacy of non-episcopal ministries, 
 but it was their special task to bring non-episcopal churches and those with 
 broken succession into a fully regularised episcopacy for the sake of reunion. 


The Finns maintained their earlier position, stressing the value they placed 
 on the episcopate, while stating that inviting a foreign bishop to take part 
 in their episcopal consecrations would be seen as nothing more than a sign 
 of unity.49


Against this background the outcome of the negotiations is somewhat 
 surprising. While both sides retained their positions, they reached a far-
 reaching unanimous agreement:
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(34)To their GRACES THE ARCHBISHOP OF CANTERBURY AND THE ARCH-
 BISHOP OF TURKU (Abo)


WE, the commission appointed by you to consider the relations of the Church of 
 England and the Church of Finland with one another, report as follows:


We have considered with great care the agreements and differences in the doctrine 
 and customs of the two Churches, and have to report that on the most fundamental 
 points of doctrine there is agreement. Such relations between the two Churches as 
 we recommend do not require from either Communion the acceptance of all doc-
 trinal opinion or of all sacramental or liturgical practice characteristic of the other, 
 but imply that each believes the other to hold the most fundamental doctrines of the 
 Christian faith. We are of opinion that both Churches hold the most fundamental 
 doctrines of the Christian faith.


We recommend therefore:


I. That if the Archbishop of Turku (Abo) shall invite the Archbishop of Canterbury 
 to appoint a bishop to take part in the consecration of a bishop in the Church of 
 Finland, he shall commission a bishop for such a purpose; and in the same way, if 
 the Archbishop of Canterbury shall ask the Archbishop of Turku (Abo) to appoint 
 a bishop to take part in the consecration of a bishop in the Church of England, he 
 shall commission a bishop for such a purpose.


. The Anglican delegation recommends the admission of communicants of the 
 Church of Finland to communion in the Church of England, and takes note of the 
 fact that the Church of Finland is already accustomed to admit to Communion at 
 its altars communicants not belonging to the Lutheran confession.


. That if at the time of the Lambeth Conference or at any other time there shall 
 be a conference between bishops of the Anglican Communion and bishops of other 
 Churches in communion with it, bishops of the Church of Finland shall be asked 
 to attend it, and that the Church of Finland shall invite Anglican bishops to similar 
 conferences if they are held in the future.0  


In effect, these recommendations gave a similar status to the Church of 
 Finland as the Church of England applied to the Church of Sweden.51


The  original  draft  of  the  report  contained  a  sentence  that  they  had 
 reached an agreement “on all fundamental points of doctrine”, but this had 
 to be changed to the formulation that they had reached an agreement “on 
 the most fundamental points of doctrine” in order to satisfy Moss, who 
 had in mind the differences concerning confirmation, before he agreed to 
 sign it. Moss was still not completely satisfied with the report, but decided 
 to sign it, feeling that disunity would endanger further negotiations and 


0   Joint Report with Introduction 1934.
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(35)that the Finns needed all possible moral support in the face of the Soviet 
 threat.52


In the accompanying letter to Lang, Headlam explained more about 
 how the negotiations had proceeded. Touching on the first question they 
 had addressed, Headlam reported that the Finnish Lutheran Church’s em-
 phasis on justification by faith was much stronger than it was among Angli-
 cans. In spite of a difference in outlook and temperament, they had reached 
 the necessary theological consensus on the point. Against the criticism there 
 had been of Finnish confirmation, Headlam had advocated the view that 
 there was no need for uniformity on the point.53


In regard to ministry, Headlam’s letter presented a decidedly Anglican 
 interpretation of the negotiations. Where the breach of succession was con-
 cerned, he wrote that “it gradually became clear that the members of the 
 conference were prepared to recommend that, as occasion occurred, any 
 irregularity there was should be corrected, and that Bishops from Sweden 
 and England should be invited to take part in consecrations.”54 Headlam 
 implied that the process had already started with the consecration of Bishop 
 Lehtonen who had had a Swedish Lutheran co-consecrator.55 This was all 
 the more important, as the Finns nowhere emphasized Lehtonen’s consecra-
 tion as initiating a reinstatement of the apostolic succession, and certainly 
 did not see their ministry as irregular.56


Headlam was no less relaxed about the Finnish position on the question 
 of presbyteral ordinations, which he explained was enshrined in church law, 
 which in turn was part of state law, “and to deal with it would be more dif-
 ficult than for the Church of England to pass the new Prayer Book.”57 How-
 ever, he was sure that “all the Finnish delegates were prepared to undertake 
 to eliminate as far as possible Presbyterian ordination, but they could not 
 bind their Church.”58


Headlam recognised that as long as presbyteral ordinations were pos-
 sible, it would be difficult to arrange “the full and formal intercommunion 
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